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TWILIGHT OF THE MOCAMO AND
GUALE ABORIGINES AS PORTRAYED IN THE
1695 SPANISH VISITATION
by J OHN H. H ANN

T

HE natives of Mocamo and Guale on the coasts of Georgia
and northern Florida were the first with whom the French
and then the Spaniards established steady contact in the 1560s
and among the first to be missionized. Yet, as scholars have
remarked, surprisingly little is known about these people during
the historic period either archaeologically or historically.1 Only
for the years 1597-1606 are there detailed published accounts
of events in the Guale and Mocamo missions in the works of
John Tate Lanning, Maynard Geiger, OFM, and Manuel Serrano y Sanz, and in Kathleen Deagan’s chapter on the eastern
Timucua in Tacachale.2 From 1606 until the 1702 destruction of
the remnant of the coastal missions by English and native forces
from South Carolina, only fragmentary details about developments in those missions are available. A potentially rich source
for the end of this period, the record of the 1695 visitation
conducted by Captain Juan de Pueyo, appears to have received
little attention to date. The present article provides some of the

John H. Hann is historian and translator at the San Luis Archaeological
and Historic Site, Division of Historical Resources, Department of State,
Tallahassee.
1.

Lewis H. Larson, Jr., “Historic Guale Indians of the Georgia Coast and the
Impact of the Spanish Mission Effort, ” in Jerald T. Milanich and Samuel
Proctor, eds., Tacachale: Essays on the Indians of Florida and Southeastern Georgia During the Historical Period (Gainesville, 1978), 121; Grant D. Jones,
“The Ethnohistory of the Guale Coast through 1684,” in David Hurst
Thomas, Grant D. Jones, Roger S. Durham, and Clark Spencer Larsen,
The Anthropology of St. Catherines Island: I. Natural and Cultural History 55,
part 2, Anthropological Papers of the American Museum of Natural History (New
York, 1978), 178-79, 208; Jerald T. Milanich, “Tacatacuru and the San
Pedro de Mocamo Mission,” Florida Historical Quarterly 50 (January 1972),
284.
2. John Tate Lanning, The Spanish Missions of Georgia (Chapel Hill, 1935);
Maynard Geiger, The Franciscan Conquest of Florida, 1573-1618 (Washington, 1937); Manuel Serrano y Sanz, Documentos históricos de la Florida y la
Luisiana, siglos XVI al XVIII (Madrid, 1912); Kathleen Deagan, “Cultures
in Transition: Fusion and Assimilation Among the Eastern Timucua,” in
Milanich and Proctor, eds., Tacachale, 89-119.
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information contained in that document and conclusions that
can be drawn from it and from other pertinent sources.
Deagan identified Mocamo as the dialect of Timucuan
spoken by the natives who occupied Cumberland Island, the
lower course of the St. Johns River, and the coast from the
mouth of the St. Marys to below St. Augustine at the time of
European contact. The Mocamo speakers included two culturally distinct tribal units, according to Deagan, the Tacatacuru on
Cumberland Island and the Saturiwa, who occupied the rest of
the Mocamo territory down to below St. Augustine. The pottery
and the shell middens of the Tacatacuru differ from those of
the Mocamo speakers of the St. Johns River area.3 Although
Cumberland Island is generally considered to be the northern
limit of Mocamo territory, Mocamo were found as far north as
the mission of San Buenaventura de Guadalquini on Jekyll Island in the 1670s at least.4 This may have been true early in the
mission period as well.
The Guale, by contrast, seem to have been more homogeneous culturally, even though they were scattered more widely
over most of the Georgia coast and some of the coastal islands
and possibly, according to some, on into South Carolina. The
Guale spoke a Muskhogean language and are believed to have
had other affinities with the inland peoples known later as
Creek. The Guale’s territory usually is spoken of as extending
from St. Andrews Sound to the Savannah River, but some authorities would expand or contract those limits.5 Grant D. Jones,
apparently following Lanning, extended Guale territory at contact to the North Edisto River, well into South Carolina.6 Lewis
3 . Deagan, “Cultures in Transition,” 90-91, 100-01.
4 . Antonio de Arguelles, record of the visitation of the province of Guale and
Mocama, 1677-1678, Archivo General de Indias, Seville (hereinafter AGI),
Escribanía de Cámara (hereinafter EC), leg. 156B, Stetson Collection
(hereinafter SC), folio 527v.-528.
5 . Larson, “Historic Guale Indians,” 120; John R. Swanton, Early History of
the Creek Indians and Their Neighbors (Washington, 1922), 80-81; John R.
Swanton, The Indians of the Southeastern United States (Washington, 1946),
135; Lanning, Spanish Missions, 10.
6 . Jones, “The Ethnohistory of the Guale Coast,” 186-87; Lanning, Spanish
Missions, 14. In contrast to Jones, Lanning accepted the sixteenth-century
existence of the Cusabo as a distinct sub-group, but then took a stand
approximating the one later espoused by Jones, stating, “There is apparently no reason, except the political divisions of the white man after the
Indian had retired from the coast, to separate the Cusabo from the Gualeans.”
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H. Larson set Guale’s northern boundary at St. Catherines
Sound, maintaining that “there seems to have been no aboriginal occupation” between St. Catherines Sound and the Savannah River. Larson follows John R. Swanton in treating the
Cusabo, who were in possession of the coast immediately north
of the Savannah, as a people recognized as distinct from the
Guale as early as the 1560s. Larson posited the Altamaha River
as the southern limit of Guale territory, observing that “it may
not be entirely coincidental that the boundary between the
Guale and the Timucua, the Altamaha River, is also the southern boundary of the range of Q. alba on the Georgia coast.“7
Deagan agrees more or less with Larson, extending the realm
of the mainland Timucua (the Cascange and Icafui) northward
to the coast opposite Jekyll Island.8
In the 1595-1606 period the coast opposite St. Simons Island
appears to have been the southern limit of Guale settlement.
And as late as 1606 the southernmost Guale mission was located
at the mouth of the Altamaha on the mainland.9 The historical
evidence for the northern limit of Guale is equivocal as Swanton
has noted at some length. 10 The natives of the Santa Elena region cooperated with the Guale both to assist and to oppose the
Europeans, but the two native groups also were mutually hostile
at times. Orista, the name of a paramount chief of the Santa
Elena region in the 1560s appeared at the turn of the century
as the name of a chief who was nephew and heir to the chief of
Aluete in Guale.11 But the linguistic distinction between the
7.
8.
9.

10.
11.

Larson, “Historic Guale Indians,” 120; Lewis H. Larson, Jr., Aboriginal
Subsistence Technology on the Southeastern Coastal Plain during the Late Prehistoric Period (Gainesville, 1980), 195. The Quercus alba is the white oak.
Deagan, “Cultures in Transition,” 90.
Genaro García, Dos antiguas relaciones de la Florida (Mexico, 1902), 185-99;
Diego Dávila, report concerning the pastoral visitation which the Bishop
of Cuba made to the provinces of Florida presented to H. M. in the Council
of the Indies, June 27, 1606, St. Augustine, AGI, SD 235, Woodbury Lowery Collection (hereinafter WLC) reel 2. (Microfilm copy in the Robert
Manning Strozier Library, Florida State University, Tallahassee), Serrano
y Sanz, Documentos históricos, 177-83.
Swanton, Early History, 16-20.
Luís Gerónimo de Oré, The Martyrs of Florida (1513-1616), trans., Maynard
Geiger (New York, 1936), 33-34; Bartolomé Barrientes, Pedro Menéndez de
Avilés, Founder of Florida, trans., Anthony Kerrigan (Gainesville, 1965), 97105; Andrés González de Barcia Carballido y Zúñiga, Ensayo cronológico,
para la historia general de la Florida, trans., Anthony Kerrigan (Gainesville,
1951), 115-16; Serrano y Sanz, Documentos históricos, 188-89, 191-92.
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Guale and the Escamacu or Cusabo seems to have been greater
than that posited by Lanning and Jones. Lanning stated positively that “their languages were the same, or, at the very widest
possible divergence, mutually intelligible.“12 On his 1605 reconnaissance of the coast up to Cape Fear, Francisco Fernández de
Ecija, on stopping at St. Catherines Island, asked the chief of
Guale for an interpreter named Felipe Christian to serve that
function at his next stop, Santa Elena. At Santa Elena he asked
the Escamacu chief for yet another interpreter to serve at the
bar of Orista (St. Helena Sound) and at Cayagua (Charleston
harbor).13
In the 1560s and as late as the turn of the century, the
Guale and the Mocama had a large number of settlements scattered among the coastal islands or on the neighboring mainland,
particularly along the lower course of the numerous streams. As
late as the first years of the seventeenth century most of the
Guale settlements and missions were on the mainland rather
than on the sea islands to which they migrated later.14 The
Tacatacuru, on the other hand, appear to have been largely an
island people. The Saturiwa, in turn, were largely mainlanders,
exploiting both the coastal and the riverine environments of
their peninsular-like territory between the lower St. Johns River
and the sea.
By 1695, the once numerous missions and subordinate settlements of the Mocamo and the Guale were reduced to a mere
five villages, all located within the limits of present-day Florida.15
Three were Guale and two were Mocamo speakers. In its 1695
twilight the shrunken province of Guale consisted of the mission
villages of Santa Clara de Tupiqui, at the northern end of
Amelia Island; Santa Maria de Guale, the head village, at the
Harrison Creek site currently being excavated, located on the
southern end of the island; and San Phelipe de Athulateca, between those two, a half league north of Santa María and three
16
leagues south of Tupiqui. However, many of the earlier Guale
12. Lanning, Spanish Missions, 14.
13. John H. Hann, “Translation of the Ecija Voyages of 1605 and 1609 and
the Gonzalez Derrotero of 1609,” Florida Archaeology 2 (1986), 7-8.
14. García, Dos antiguas relaciones, 187-99; Serrano y Sanz, Documentos históricos,
177-93.
15. Or possibly six if evanescent Tolomato is counted.
16. Juan de Pueyo, general visitation of the provinces of Guale and Mocama
made by the Captain Don Juan de Pueyo, 1695, AGI, EC, leg. 157A, SC,
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settlements and missions were represented among the inhabitants of those three villages.
The surviving Mocamo missions were San Juan del Puerto,
on Fort George Island at the mouth of the St. Johns River, and
Santa Cruz de Guadalquini, on the mainland about three
leagues north of St. Augustine. It is Jonathan Dickinson’s Sta.
Cruce. Dickinson, who stopped at Santa Cruz and San Juan,
described Santa Cruz as two or three leagues north of St. Augustine, but a considerably greater distance south of San Juan. He
recounted his passage from Sta. Cruce to St. Wans as taking him
two leagues by canoe and nine leagues by land and then another
two miles by water.17
The 1695 record does not indicate whether any of the leaders in the two Mocamo villages were drawn from other earlier
Mocamo missions or visitas or that any of the natives who attended the visitation were other than Mocamo. Only Mocamo
interpreters were used. That some of the residents of San Juan
were drawn from the earlier Tacatacuru missions of Cumberland Island is indicated by Deagan’s report that shell middens
and ceramics typical of the Tacatacuru have been found at San
Juan along with material typical of San Juan’s native Saturiwa.18
The failure of both Pueyo and Dickinson to make even a
passing reference to Nuestra Señora de Guadalupe de Tolomato
is most puzzling. Since the mid-1620s that mission occupied a
site that must have been close to Santa Cruz.19 The 1655 mission
list placed Tolomato three leagues north of St. Augustine.20 In
1658, Tolomato’s chief complained to the governor about the
frequent demands on the village, in view of its proximity to St.
Augustine, to assist in the unloading of ships as well as other
tasks there, in addition to the ferrying duties to San Juan and
points beyond assigned to the village when it relocated south-

17.
18.
19.
20.

trans., John H. Hann, on file at the Bureau of Archaeological Research
and at the San Luis Archaeological and Historic Site, Tallahassee. As this
document is the principal source for this article, in order to avoid a plethora
of repetitious footnotes, hereinafter citations will not be made for material
drawn from it when it is clear that the Pueyo visitation record is the font.
Jonathan Dickinson, Jonathan Dickinson’s Journal or God’s Protecting Providence. eds., Evangeline Walker Andrews and Charles McLean Andrews
(Stuart, FL, 1981), 66.
Deagan, “Cultures in Transition,” 104.
King of Spain, letter to the governor of Florida, February 26, 1660, AGI,
SD 225, WLC, reel 3.
Serrano y Sanz, Documentos históricos, 132.
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ward. Noting that the settlement’s population had declined to
less than thirty from the substantial numbers it had earlier, the
chief asked the governor to limit his labor demands to the ferrying of passengers to San Juan. 21 In 1675, Bishop Calderón
placed Tolomato in the province of Guale at two leagues north
of St. Augustine and ten south of San Juan.22 But Tolomato’s
absence from the other 1675 mission list prepared by Guale’s
lieutenant may indicate that Tolomato’s position was anomalous.
The lieutenant stated positively that his bailiwick extended only
to San Juan, noting that to go from San Juan “to the Presidio,
one crosses the bar of San Juan, and since this is the last place
of the Province of Guale, one passes within by navigable rivers
from there to the Presidio of San Augustín.”23 Yet, only three
years later, in 1678, the visitor, Arguelles, was, like the bishop,
able to find Tolomato, addressing its people through Diego
Camuñas, the same Guale interpreter Pueyo was to employ almost a generation later.24
The supposition that a dying Tolomato had lost its remaining population of Guale and/or Yamassee during the exodus
northward and westward of the turbulent 1680s and that the
Tolomato site was appropriated by the Mocamo who established
Santa Cruz seems to be ruled out. Both Santa Cruz and Nuestra
Señora de Tolomato appear on the 1689 mission list, the latter
with a population of twenty-five families, about the same as it
had in 1658. Santa Cruz had sixty families.25 But only eight
years later, in 1697, Santa Cruz had disappeared or become
invisible as Tolomato replaced it as one of the province of
Guale’s five missions. Tolomato’s location in that year was given
as three leagues north of St. Augustine by sea and ten by land
from the “island and place of San Juan.“26
21.
22.

23.
24.
25.
26.

King of Spain, February 26, 1660, AGI, SD 225, WLC, reel 3.
Lucy L. Wenhold, “A 17th Century Letter of Gabriel Díaz Vara Calderón,
Bishop of Cuba, Describing the Indians and Indian Missions of Florida,”
trans., Smithsonian Miscellaneous Collections, xcv, no. 16 (Washington, 1936),
101; a 1657 letter some friars also placed Tolomato two leagues from St.
Augustine, Francisco de San Antonio, Joan de Medina, Sebastian Martines,
Jacinto Domingues, Alonso del Moral, Juan Caldera, letter to the king,
September 10, 1657, St. Augustine, AGI, SD 235, WLC, reel 3.
Mark F. Boyd, “Enumeration of Florida Spanish Missions in 1675.” Florida
Historical Quarterly 27 (October 1948), 184.
Arguelles, record of the visitation, AGI, EC, leg. 156B, SC, folio 530.
Diego Ebelino de Compostela, letter to the king, September 28, 1689,
Havana, AGI, SD 151, SC.
Thoms Menéndez Marques and Joachín de Florencia, letter to the king,
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Despite the relatively robust population of sixty families or
300 individuals attributed to Santa Cruz in 1689, the 1695 record leaves a distinct impression that Santa Cruz was a small
village very much at risk in its exposed mainland location. Pueyo
reminded the inhabitants that they had been ordered to move
to San Juan del Puerto during the visitation conducted by the
preceding governor, Diego de Quiroga y Losada, and asked
why they had not obeyed the order. Santa Cruz’s governing
cacique observed that he had done his best to persuade his villagers to do so, even going so far as to build a council house for
them at San Juan. Although the other leading Indians assured
the visitor that they were amenable to the projected move once
the current year’s crops had been harvested, they had not done
so almost two years later when Dickinson visited the settlement.
Santa Cruz’s absence from the 1697 list might indicate that they
made the move soon after Dickinson’s departure, however. Dickinson did not comment directly on the size of the town, but its
relatively small size is reflected in his description of its council
house. He characterized it as about half the size of the one at
Santa Maria, describing it as a round structure about fifty feet
in diameter containing sixteen painted “cabins” or compartments around the inside of its outer wall. Each compartment
would hold two people. As was traditional among the natives
throughout Spanish Florida, visitors were housed and fed in
this structure. Fires were prepared near their compartments.
Dickinson described the church as a large one with three bells.
After evening services there, the friar and many of the Indian
men and women repaired to the council house for the traditional native dance held in the open area in the center of the
structure.27
In addition to Cacique Lorenzo Santiago, who governed the
village, the settlement housed five other caciques and two
enijas.28 One of the caciques was identified as cacique of Colon.
In contrast to the other four missions, Santa Cruz presented no
complaints to the visitor. This is rather surprising in view of its
April 15, 1697, St. Augustine, AGI, SD 230, Jeannette Thurber Connor
Collection (hereinafter JTCC), reel 4, P. K. Yonge Library of Florida History.
27. Dickinson, Journal, 65-67.
28. The enija was second in authority to the cacique and directed the work of
the inhabitants.
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proximity to St. Augustine and the labor demands that might
have entailed.
The name Guadalquini attached to Santa Cruz would seem
to indicate that many of the inhabitants had once lived at San
Buenaventura de Guadalquini, a mission located on Jekyll Island as late as 1680.29 That is questionable, however, as Guadalquini contained only about forty persons in 1675.30 The traditional identification of San Buenaventura as Guale is questionable as well. No Spanish source identified the mission’s inhabitants as Guale, but the 1677-1678 visitation record indicated
clearly that San Buenaventura’s residents then were Mocamo,
and a 1648 document also linked the inhabitants with the
Mocamo. In passing from Santo Domingo de Asao on St. Simons
Island to San Buenaventura, the visitor replaced his Guale interpreter with a Mocamo interpreter. In 1648 one passed “on
to the province of Guale” from Guadalquini.31 The Mocamo
were sufficiently attached to the native component of the mission’s name to take it with them on moving southward, even
while changing the mission’s Christian name to Santa Cruz.
There is no identification of the tribal affinity of San
Buenaventura’s inhabitants prior to 1648. The first mention of
Guadalquini as a mission site, a list of convents supposedly existing in 1587 presented by Geiger, is very suspect.32 Geiger presented no evidence for the existence of the convents on that list
and hard evidence negates its authenticity, indicating that the
San Buenaventura convent at Guadalquini, along with those at
Santa Catalina and Asao, existed only on paper at that date.
Jones was also of this opinion, remarking that none of the 1587
friars risked working along the Guale coast.33 Few among the
1587 band of friars remained long in Florida.34 A young shipwrecked Spaniard, who landed on St. Simons Island in 1595
29. Swanton, Early History, 322.
30. Boyd, “Enumeration of Spanish Missions,” 183.
31. Arguelles, record of the visitation, 1677-1678, AGI, EC, leg. 156B, SC,
folios 527-28; Benito Ruíz de Salazar Vallesilla, order to Antonio de Arguelles, April 22, 1648, St. Augustine, AGI, SD 23. Eugene Lyon brought
the latter document to the author’s attention.
32. Maynard Geiger, Biographical Dictionary of the Franciscans in Spanish Florida
and Cuba (1528-1841), Franciscan Studies 21 (Paterson, NJ, 1940), 119.
33. Jones, “The Ethnohistory of the Guale Coast,” 183.
34. John Gilmary Shea, The History of the Catholic Church in the United States, 4
vols. (New York, 1886-1892), I, 152; Barcia Carballido y Zúñiga, Ensayo
cronológico, 177.
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and visited Asao on the mainland, stated positively that the
Santo Domingo de Asao mission had not then been established.35
And Juan Menéndez Marquez noted that when he stopped at
San Pedro Mocamo on Cumberland Island in 1588, that island
was then the northern limit of the missions.36
Equally suspect is Lanning’s placement of one of the 15951597 Guale missions on Jekyll Island. The name Guadalquini
does not appear in the accounts of the rebellion or the events
subsequent to it down through 1606. The association of the
Guale with Jekyll Island seems to have arisen from Herbert E.
Bolton and Lanning’s placement of Fray Francisco Dávila, the
only friar in Guale to survive the 1597 massacre on Jekyll Island.
Bolton and Lanning placed Dávila on the Island of Ospo, which
37
they identified as Jekyll Island. Lanning further specified the
site of Dávila’s mission as Tulapo, locating that village on the
southern end of Jekyll Island in his text and on his map.38 On
the map he portrayed a village of Ospo as well, locating it on
Jekyll Island’s northern shore. Barcia, on the other hand, placed
Dávila in the village of Ospo without indicating the village’s location.39 It is probable that Dávila’s Tulapo and Ospo were farther
north than Jekyll Island in 1597, and that Tulapo was possibly
on the mainland among the coastal marshes rather than on an
island.
Lanning’s Tulapo is clearly the Talapo of other sources,
which was in the northern constellation of Guale villages. Lanning himself acknowledged Tulapo’s northern affiliations in
1606, during the visitation by Bishop Altamirano.40 Talapo’s
chief was confirmed at the Santa Catalina mission rather than
at one of the bishop’s stops farther south in Guale.41 Talapo’s
northern ties appeared even more strongly two years earlier.
During Governor Pedro de Ibarra’s visitation of Santa Catalina
the cacique of Aluete complained that the caciques of Talapo,
35.
36.
37.
38.
39.
40.
41.

García, Dos antiguas relaciones, 187.
Eugenio Ruidíaz y Caravia, La Florida su conquista y colonización por Pedro
Menéndez de Avilés, 2 vols. (Madrid, 1893), II, 498.
Herbert E. Bolton, ed., Arredondo’x Historical Proof of Spain’s Title to Georgia
(Berkeley, 1925), 15; Lanning, Spanish Missions, 90.
Lanning, Spanish Missions, 71.
Barcia Carballido y Zúñiga, Ensayo cronológico, 182.
Lanning, Spanish Missions, 90, 157.
Dávila, report concerning the pastoral visitation, June 26, 1606, AGI, SD
235, WLC, reel 2.
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Ufalague, and Orista, who were his vassals (and Orista his heir
as well), had thrown off their allegiance to him and withdrawn
to the territory of the mico of Asao. When the governor returned to Asao, Talapo’s chief informed him that he had merely
transferred his allegiance to Orista because the cacique of Aluete
was a bad Indian.42 A northern location is also suggested by
Swanton’s identification of several of these villages as Cusabo,
namely, Aluete, Talapo, Ufalague, and Orista.43
The route taken by the Spaniards in their first move against
the rebels also suggests that Fray Dávila’s Ospo mission was
farther north than Jekyll Island. Vicente Gonçáles, from his
base at San Pedro Mocamo, moved directly sixteen leagues to
the north where he captured a lone Indian in a canoe two
leagues from Tolomato. 44 If Jekyll Island were then the site of
a mission, one would expect it to have been the first place visited
because of its proximity to San Pedro. From their lone captive
the Spaniards learned that the rebels had assembled at Ospo.
When the Spaniards proceeded to Ospo the rebels fled after a
brief encounter with the invaders.45 Jekyll Island would seem
too vulnerable to be chosen by the rebels as an assembly point.
And the ease of the rebel withdrawal points to a mainland location, as does Fray Dávila’s account of his travails while he was
being carried into captivity at Tulufina, a village some distance
inland. From the time of his capture he seems to have traveled
all the way to Tulufina on foot, albeit the trek took him and his
captors through a great deal of marshland in which the water
was up to their waist at times. Ufalague was one of the towns
through which Dávila passed on his way to confinement.46
Although Lanning placed Fray Dávila’s mission on Jekyll Island, he did not link the Tulapo mission with the later San
Buenaventura de Guadalquini. Positing the establishment of the
Guadalquini mission between 1606 and 1655, Lanning placed
San Buenaventura on St. Simons Island in his textural reference
to the Guadalquini mission, but located it on the mainland near
42.
43.
44.
45.
46.

Serrano y Sanz, Documentos históricos, 188-89, 191.
Swanton, Early History, 82; Swanton, Indians, 128.
Vicente Gonçáles, report, October 22, 1597, San Pedro, in Gonçálo Méndez
de Canzo, testimonio de lo sucedido en la lengua de Guale, 1598, AGI, SD
224, WLC, reel 2.
Geiger, Franciscan Conquest, 103.
Oré, Martyrs of Florida, 87-88.
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4 7
Brunswick, Georgia, on his map. His citation for that textual
reference, from Swanton’s 1922 work, is not germane.
The Guadalquini mission seems to have been established by
1609, as it appears on three successive lists between 1609 and
1616. The lists for 1610 and 1616 name Fray Bartolomé Romero and Fray Alonso de Nabos respectively as the mission’s friars
48
in those years. When next mentioned in 1655, the mission’s
name was given as San Buenaventura de Boadalquivi. The mission was noted as being thirty-two leagues from St. Augustine.49
Until there is evidence identifying the mission’s inhabitants as
Guale for the 1609-1647 period, it is more logical to assume that
they were Mocamo from the mission’s earliest days.
Little is known about the Mocamo’s abandonment of Jekyll
Island. The name San Buenaventura de Guadalquini last appeared on the 1680 mission list. The inhabitants doubtless
moved southward during the mid-1680s after the Spanish withdrawal from Santa Catalina that was followed shortly by the
abandonment of all the establishments along the Georgia coast.50
The name Santa Cruz appeared first in 1689 on Bishop Compostela’s list of the missions.
During the 1695 visitation of the second Mocamo mission,
San Juan del Puerto, Pueyo met two caciques and two cacicas
and one enija in addition to Cacique Andrés, the governor of
the settlement. The record did not specify the people or place
over which the others had been chief. San Juan’s leaders’ only
complaint concerned the drain on their time for farming that
resulted from continually providing ferry service. The chief
noted that they had only nine common Indians to handle that
work load and that five of them were set aside regularly for
manning the canoes. This burden, he explained to the visitor,
was “the reason why you see them naked, without being able to
search for the wherewithal to clothe themselves.” Here the visitation record seems to be very much at odds with Dickinson’s
portrayal of San Juan. Dickinson wrote that after he and his
party landed on the island, “We went through a kirt of wood
into the Indian plantations for a mile. In the middle of this
island is the town of St. Wans, a large town and many people. . .

47.
48.
49.
50.

Lanning, Spanish Missions, 203.
Geiger, Franciscan Conquest, 234, 236, 247.
Serrano y Sanz, Documentos históricos, 132.
Bolton, Arredondo’s Historical Proof, 36-39.
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the people are very industrious, having plenty of hogs and fowls
and large crops of corn, as we could tell by their corn-houses.”
He went on to observe that the council house “was larger than
that at the other town” (Santa Cruz, presumably).51
GUALE
The three missions of 1695 that housed the loyal remnant
of the Guale contained representatives from at least fifteen of
the earlier missions and settlements that once extended from St.
Simons Island north to Ospo and Aluete. The following is that
array:
I— at Santa Clara de Tupique, Bernabé, its mico
l— Felipe, cacique of Sapala
2— Jacinto, cacique of Santa Catalina
3— ordinary Indians from Aspogue, whose chief was
at San Phelipe
II— at San Phelipe, Alonso, its cacique
l— Diego, cacique of Ajiluste
2— Benito, cacique of Taljapu
3— Antonio, cacique Hospo
4— Francisco, cacique of Aspogue
5— Francisco de la Cruz, cacique Faxquis
6— Santiago, enija of the cacique Ajiluste
7— Gregorio, enija of Alonso, cacique of San Phelipe
III— at Santa María
I— María, cacica of Santa Catalina
2— María, cacica of Tulafina
3— Juan de Santiago, cacique Chicasle and governor
4— Santiago, cacique of Azopo
5— Diego, cacique Fustigu
6— Antonio Chichimeco, cacique of Yfulo
It is probable that additional villages were represented among
the other elite and ordinary Indians. Other enijas, alayguitas,
and ibissaches were named without their village of origin being
identified.52 As it was necessary for a chief to have vassals present over whom to exercise his chieftainship and through whom
51. Dickinson, Journal, 66.
52.

In the sources this term was also spelled alaiguita, aliaguita, and aleiguita.
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to fulfill his obligations in order that he might be recognized as
chief and be installed, it is possible that there were some vassalless chiefs or chief-less vassals present from former settlements
other than the ones mentioned.
That the presence of vassals who would be under the wouldbe chiefs control and available to assist him in shouldering his
responsibilities was a prerequisite for the effective recognition
of a chiefs claim to his inheritance was illustrated in the treatment of the claim advanced by Francisco to be installed as
cacique of Aspogue. At the general assembly, Pueyo submitted
Francisco’s claim to the leaders present. They acknowledged
that his claim was legitimate, but demurred at his being given
possession of the chieftainship in San Phelipe, where he was
living, observing that he had no vassals in that village. They
suggested that he be given possession of the chieftainship of
Aspogue in Tupiqui where he had vassals. The mico, caciques,
and alayguitas living in Tupiqui concurred on condition that
the new chief assume the same obligations as had the other
caciques. In contrast, Antonio Chichimeco’s request to be installed as chief of Yfulo was approved by the general assembly
without opposition “because he had vassals in the place in which
he had asked to be installed.”
The 1695 record throws additional light on the natives’political institutions and the ways they were intruded upon and respected by the Spaniards. Some time after the establishment of
this new Tupiqui on Amelia Island, Bernabé was installed as the
village’s mico during the preceding governor’s visitation of the
province because he was the legitimate heir and, as the mico
phrased it in his complaint to Pueyo, “with the consent, agreement, and accord of all the chiefs, enijas, leading men, and the
rest of the vassals.” But, he complained, after he had been “governing his vassals for some time, maintaining his rights (fueros),
he was despoiled of the rule and government” by the same Governor Quiroga, who then placed Antonio, the alayguita, in control of the village. The change appears to have been made at
the request of the village leaders and acquiesced to by the mico
himself in exchange for a pledge that he would retain the title
and status of mico and the psychic and material perquisites the
position entailed. But, the deposed mico charged, the alayguita
“was withholding all the assistances that are due to him as the
natural lord. Neither is he lord of being able to dispose or order
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anything for his vassals, with the said alayguita failing in his
obligation that he has to give him an account of all the dispositions that have occurred, that, according to his privileges he is
obliged to, both with respect to the government and to the rest.”
In conclusion the mico asked for an explanation of the reasons
for his deposition, and he also requested that he be given what
was due him in justice and even, seemingly, that he be restored
to control of the village’s affairs. Pueyo promised to bring the
matter before the general assembly for the three Guale villages
that was to be held at Santa María, and he pledged to inquire
of the alayguita why he had been given control of the village
and why he had failed to provide “the assistances to which he
was obliged in accord with his [the mico’s] renunciation.”
When Pueyo submitted the dispute to the general assembly
its resolution of the mico’s claim was reported as follows: “And,
in relation to the pretention of Bernabé, mico of the said village
of Tupiqui concerning his being given the government and control of it as absolute lord, it was conferred upon at great length
among all the said caciques, alayguitas, and leading men. And
some were of the opinion that he was inactive (?) (inactto) and
incapable for the said government and that the election of the
said Antonio, alayguita, for governor was well done. To this the
said mico replied that he was already aware of his incapacity and
that it is well that the government is in the hands of the said
alayguita and that he asks solely that they maintain his privileges
according to their custom. At this his excellency ordered that
they should assist him, honor him, and respect him as their
natural lord, for he recognized him as such, because if they did
otherwise, they would be punished as disobedient.”
The 1695 record possibly throws light on the alayguita’s
place in the pecking order. The general assembly at Santa María
was said to have begun its sessions “when all the caciques, micos,
alayguitas, enijas, ybisaches, their heirs, leading men, and the
rest of the vassals” had assembled. It is not certain, of course,
that the order maintained in the listing was meant to reflect
hierarchical ranking, but that is a definite possibility, especially
as alayguitas were mentioned just after caciques and before
enijas on all other occasions except one.
The importance of this official could be reflected also in the
choice of Antonio, the alayguita, to govern Tupiqui, even
though that mission housed two caciques, an enija, and an ibis-
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sache, in addition to the deposed mico. But, that rank was not
the major consideration is reflected in Antonio’s remark that
even though he was governing the village, he “was not the leading man” there. Age was possibly the determining factor. San
Phelipe’s chief, in opposing the projected merger of San Phelipe
with Tupiqui at the Tupiqui site, characterized many of
Tupiqui’s caciques as “boys.”
The ibissache was not mentioned in any other Spanish
source. In 1695, each of the Guale missions possessed an ibissache. As the ibissache was mentioned last, both at the general
assembly and in the rosters of those attending the visitation of
the individual missions, it can probably be assumed that he was
the lowest-ranking of the officers of the political elite but
superior to the “also-ran” who were lumped together anonymously as “other leading men.”
In contrast alayguitas were mentioned earlier in the 1604
visitation. At Espogache, Governor Ibarra noted the presence
of alayguitas from Espogache and Tupiqui. And at Guale on St.
Catherines Island he registered the presence of the alayguitas
for that village. 53 In 1695 three alayguitas were mentioned by
name, one in each of the Guale villages. The settlement to which
they had belonged, however, was not identified, in contrast to
the enijas, two of whom at San Phelipe were identified as enijas
of the cacique Ajiluste and the cacique of San Phelipe. Two
others, however, were simply identified generically as enijas.
Although there were enija in all three Guale villages in 1695,
enija were not mentioned in the 1604 visitation nor was anyone
identified as an enija in 1677. But enijas were mentioned by the
governor in 1677 and in 1650 as among the Guale leaders to be
summoned. Jones did not mention the enija in his comments on
the Guale’s political organization, however.54 What this signifies
is not clear. The institution was found among other Muskhogean peoples such as the Apalachee and the Chacato and the
Creek.55
53.
54.
55.

Serrano y Sanz, Documentas históricos, 183-87.
Jones, “The Ethnohistory of the Guale Coast,” 200-01.
John H. Hann, Apalachee, the Land Between the Rivers (Gainesville, 1987) (in
press); Pablo de Hita Salazar, autos concerning the tumult of the Chacato,
in letter to the king, August 9, 1675, St. Augustine, AGI, EC, leg. 156A,
folios 119-42, SC; Benjamin Hawkins, Letters of Benjamin Hawkins, 1796.
1806 (reprint ed., Spartanburg, SC, 1982), 15. To the author’s knowledge
the 1695 record is the first occasion when the term enija was applied to a

Published by STARS, 1987

15

Florida Historical Quarterly, Vol. 66 [1987], No. 1, Art. 3
16

FLORIDA HISTORICAL QUARTERLY

The political organization reflected in this 1695 record, and
in earlier documents, indicates that the Guale, among all the
natives of Spanish Florida, appear, in the records at least, as
having the most complex roster of distinct officials. That elite
included head micos and simple micos, head caciques and
caciques who were vassals of other caciques, alayguitas, enijas,
ibissaches, mandadores, and the anonymous “other leading
men.” As Jones has noted, yet another title appeared in the
1677 visitation at the San Joseph de Sapala mission.56 The visitor
listed those in attendance there as “Anastasia, mica and the
caciques and tunaques and the remaining mandadores and Indians.“57 The record identified one of the tunaques later as a
certain Alonso, nephew of the mica, Anastasia, when he claimed
the barbacoa or seat that belonged to him.58
The functions normally entrusted to many of these diverse
officials remains unknown. One or more are possibly alternative
names for the same official. Although mandadores were mentioned by the governor and Pueyo in the preliminary documents, no individual was identified as a mandador during the
visitation. But Diego de Jaen, the Guale lieutenant, identified a
leader at Santa María named Augustín as a mandador.59 During
the visitation Augustín was identified as an alayguita. The
alayguita, mandador, enija, and ibissache together were possibly
the Guale equivalent of the Creek “Second Men” who occupied
one cabin of the square ground.
The 1695 record’s portrayal of the “governor” as the man
who ran the village, even though he was not the cacique, or mico
or at least not its ranking cacique, resolves a problem that has
puzzled researchers studying the Apalachee political scene. During the 1670s and 1680s several individuals, Juan Mendoza,
Matheo Chuba, and the enija, Vi Ventura, were clearly the

56.
57.
58.
59.

Timucuan official. Milanich noted that Fray Pareja early in the seventeenth
century used the term inihama for what seems to be the enija.
Jones, “The Ethnohistory of the Guale Coast,” 201.
Elsewhere in the visitation record she was identified as mica of Tupiqui.
Arguelles, record of the visitation, 1677-1678, AGI, EC, leg. 156B, SC,
folio 526v. Tunaque may be a title meaning heir. In the 1604 visitation
record two leaders who were heirs were named Tumaque and Tunague.
Diego de Jaen, record of the response by Diego de Jaen to the charges
lodged against his conduct as the lieutenant of Guale by the natives of that
province during the 1695 visitation of Guale and Mocama made by don
Juan de Pueyo, AGI, EC, leg. 157A, SC, folio 150.
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people running San Luis de Talimali, even though San Luis had
a nominal principal cacique, Francisco Luis. Chuba himself, on
an occasion when he identified Francisco Luis as principal
cacique, styled himself as governor of San Luis.60 At times Chuba
was dubbed by the Spaniards as “principal cacique” or simply
“cacique.“61 Possibly he was cacique of one of San Luis’s satellite
villages. In the 1695 record, Antonio, the governor at Tupiqui,
never received any title except governor and alayguita.
In 1695 San Phelipe also had a governor who was not the
village’s titular chief. In this case it seems to have been a matter
of Diego, the cacique of Ajiluste outranking San Phelipe’s titular
cacique. Diego was mentioned first in the roster and Alonso, the
cacique of San Phelipe, second. Similarly, Diego’s enija, Santiago, was mentioned just prior to San Phelipe’s cacique’s enija,
Gregorio. And more convincingly, Diego was referred to later
as “leading man and governor.”
The institution of governor existed at Santa María as well.
But there the reason for the resort to it is not so clear. For the
visitation of Santa María itself the leaders were introduced in
the following order: “María, cacica of Santa Catalina=María,
cacica of Tulafina=Juan de Santiago, cacique chicasle and governor of the said village =Santiago, cacique of Azopo,” etc. This
seems to imply that the two cacicas outranked Juan de Santiago.
But at the general assembly the cacique of Chicasle was referred
to as “Juan Chicasle, principal chief of this said place and governor of it.”
Because so many of the Guale chiefs residing in the three
missions were from northern Guale, or even possibly from
Cusabo territory, no pattern is detectible in their 1695 choice of
residence. Santa Catalina’s cacique and cacica chose separate
villages. Santa Clara held a northern mainlander (Tupiqui) and
the northern islander cacique of Santa Catalina and the cacique
of Sapala, whom Jones placed in the southern chiefdom of AsaoTalaje. 6 2 Only six years earlier Asao-Talaje’s loyal survivors were
apparently at Tupiqui as the 1689 list has a mission characterized as “Asao or Tupiqui.“63 The Tupiqui-Sapala association
60.

Matheo Chuba, testimony before Francisco de Fuentes, May 29, 1687, San
Luis de Talimali, AGI, EC, leg. 156C, folio 31.
61. Pedro Luxán, testimony for Pedro de Aranda y Avellaneda, December 12,
1688, St. Augustine, AGI, EC, leg. 156C, SC, folios 111-13.
62. Jones, “Ethnohistory of the Guale Coast,” 195.
63. Ebelino de Compostela, letter to the king, September 28, 1689, Havana,
AGI, SD 151, SC.
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went back at least to 1677, as the mica of Tupiqui was then
living at the Sapala mission and apparently was the ranking
leader there.
Among the three surviving Guale missions, Santa Clara de
Tupiqui seems to have had the longest mission tradition, one
that went back to the Jesuit effort. The Jesuit lay brother, Francisco Villareal, who had labored earlier among the Tequesta
and Calusa, spent ten months in Tupiqui in 1569- 1570 just prior
to the Jesuits’ withdrawal from Florida.64 The Franciscans reestablished the Tupiqui mission in 1595, and Fray Blas Rodriguez
was killed there in 1597. Tupiqui was then located on the mainland opposite St. Catherines Island three leagues north of Tolomato. During his 1597 punitive expedition Governor Méndez
de Canzo went to Tupiqui from the Asopo mission on St.
Catherines Island. He found the church, council house, and
friary burned. 65 Tupiqui was among the first Guale chieftains to
seek reconciliation with the Spaniards. 66 In 1604 Governor
Ibarra met the mico of Tupiqui and many other leaders from
67
that village at Espogache. The mico of Tupiqui was not among
the leaders confirmed by Altamirano in 1606. Geiger and
Jones’s identification of Tuguepe, a Salchiche leader whom the
bishop instructed hastily and baptized, with the mico of Tupiqui
seems unfounded.68
Little is known about Tupiqui for a dozen years after 1604
except that it was a visita served from Talaje on the Altamaha.
In a confused account of the post-1597 developments, Lanning
stated that the site that he believed to be that of the Tolomato
mission “has sometimes been mistakenly identified as the
Tupique mission” because the old Tupiqui mission of 1597 had
not been rebuilt, “and the chief of Tupique, for want of a church
in his own community, repaired to the new Tolomato mission
64.
65.
66.
67.
68.

Felix J. Zubillaga, Monumenta Antiquae Floridae (Rome, 1946), 413-21, 47179.
Oré, Martyrs of Florida, 75, 85, note 50; Geiger, Franciscan Conquest, 104.
Geiger, Franciscan Conquest, 116-17.
Serrano y Sanz, Documentos históricos, 183-85; Dávila, report concerning the
pastoral visitation, June 26, 1606, AGI, SD 235, WLC, reel 2.
Geiger, Franciscan Conquest, 197; Jones, “Ethnohistory of the Guale Coast,”
208. In Lowery’s copy it is written Tuguepe. The Salchiche appear to have
lived farther inland than is compatible with the location usually given for
Tupiqui. In view of Tupiqui’s long exposure to Christianization, its chief
would not seem to have needed such a rush course in Christianity and
hasty baptism. Tulufina’s chief seems a more likely candidate.
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in the village of Espogache.“69 Lanning gave no citation for that
statement that one might verify. Espogache had no resident
friar as late as 1606 and is not mentioned as a convent site in
Geiger’s lists for ca. 1609, 1610, or 1616. Tupiqui, however,
reappeared on the 1616 list as an independent mission entity
served by Fray Antonio de San Francisco.70 Tupiqui was absent
from the 1655 list, but that could mean no more than that it
then lacked a friar. Tupiqui’s survival was indicated only eight
years earlier when the Spanish authorities noted that “the Mico
in the Town of Topiqui had died.” As already noted, Tupiqui’s
mica was at the Sapala mission by 1677 and seemingly in charge
there.71 Bolton reported that during the turmoil of the early
1680s “many of the neophytes of Zapala, San Simon, Tupiqui
and Asao fled with the heathen Yamassees to the Scotch colony
of Santa Elena.“72 That Santa Clara’s 1695 population was small
is reflected in the leaders’ request to Pueyo that the village be
moved to a more secure location or that Governor Quiroga’s
earlier plan be carried out that provided for moving San
Phelipe’s residents to Tupiqui.
Less is known about the origins of San Phelipe. Although
the mission was not given a native name in the 1695 record, it
was doubtless a descendant of San Felipe de Athuluteca located
farther north earlier. Athuluteca first appeared on the 1616 list
as San Pedro Atulteca. There is confusion among the traditional
authorities as to the location of this mission and the identity of
its inhabitants in its various incarnations. On his 1616 list Geiger
placed it clearly in Guale thus: “Fray Juan de la Cruz, guardian
of the convent of San Pedro de Atulteca in Guale.“73 The native
name Atulteca seems to have escaped the attention of Bolton
and Lanning, who, apparently influenced by Serrano y Sanz,
seem to identify the early San Felipe with the fort of that name
at Santa Elena. Serrano y Sanz placed the native pueblo and
mission there as late as 1680, perceiving no problem in giving
69.
70.
71.

72.
73.

Lanning, Spanish Missions, 3-4.
Geiger, Franciscan Conquest, 234-36, 248; Dávila, report concerning the
pastoral visitation, June 26, 1606, AGI, SD 235, WLC, reel 2.
Arguelles, record of the visitation, 1677-1678, AGI, EC, leg. 156B, SC,
folio 526. Francisco Menendez Marquez and Pedro Beneditt Horruytiner,
order to Antonio de Arguelles, August 14, 1647, St. Augustine, AGI, SD
23. Translated by Eugene Lyon.
Bolton, Arredondo’s Historical Proof, 39-40.
Geiger, Franciscan Conquest, 247.
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Santa Elena’s distance from St. Augustine as sixty leagues, while
reproducing the 1655 list that placed San Felipe only fifty-four
leagues from St. Augustine. 74 Bolton and Lanning’s lapse is understandable as the name Athuluteca does not appear on the
commonly available early lists such as those from the Ibarra and
Altamirano visitations. And on the 1655 list the mission’s name
appeared simply as San Felipe rather than San Pedro. Nevertheless, the link between the two should have been clearly established for them, or at least suggested by Swanton’s 1680 mission
list where it appears thus: “Señor San Felipe de Athuluteca
(given in 1643 as San Pedro Atuluteca).“75 Even Swanton does
not seem to have made the connection between those two
Athulutecas and the San Felipe of the 1655 list because he identified Athuluteca as Timucua on the basis of its later location
within what had been Timucua territory earlier.76
Similarly, the two 1675 lists by Arcos and Calderón create
confusion about San Phelipe’s location vis-a-vis its neighbors.
Pedro de Arcos, a soldier at St. Augustine, placed San Phelipe
six leagues south of the Guadalquini mission on a route that
passed the bars of Guadalquini (St. Simons Sound) and Ballenas
(St. Andrews Sound) and three leagues north of the Isle of
Mocama.77 To reach that isle one crossed the bar of San Pedro
(the mouth of the St. Marys River). Arcos’s Santa María was the
southernmost of four villages on that isle, three and one-half
leagues from the first or northernmost of the four villages.78
Bishop Calderón placed the Guadalquini mission and San
Phelipe nine leagues apart, and San Phelipe and Santa María
74.

Serrano y Sanz, Documentos históricos, 74, 87, 91, 95, 132; Bolton, Arredondo’s
Historical Proof, 21; Lanning, Spanish Missions, 203.
75. Swanton, Early History, 322.
76. Ibid., 324.
77. Isle of Mocama was the usual name for Cumberland Island, but Arcos
obviously had Amelia Island in mind in this case. His recall of geographical
place names seems to have been faulty. One would not have passed the
bar of Guadalquini in traveling south from the Guadalquini mission unless
it were on St. Simons Island.
78. Boyd, “Enumeration of Spanish Missions,” 183. The other three villages
were an unnamed village of sixty pagan Yamasee three leagues from San
Phelipe, the village of Ocotoque one league farther, and La Tama two
leagues farther. Santa María was half a league south of it. Using Arcos and
Dickinson as their guide, Ripley P. Bullen and John W. Griffin located sites
for these settlements in 1952. See Bullen and Griffin, “An Archaeological
Survey of Amelia Island, Florida,” Florida Anthropologist 5 (December 1952),
37-64.
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only three leagues apart. Arcos and Calderón agreed only in
positing a total distance of about twelve leagues between Guadalquini and Santa María. San Phelipe seems to have been on Cumberland Island in 1675.
When Arguelles visited San Phelipe during the first week of
1678, he used the same Guale interpreter Pueyo was to use in
1695.80 San Phelipe doubtless moved to Amelia Island during
the troubled 1680s. The 1689 list gave San Phelipe about 100
people compared to the thirty-six Arcos listed in 1675.81 Although Dickinson stopped at “St. Philips” for about an hour, he
did not describe any of its features, noting only that two or three
leagues on ahead from it they sighted another Indian town that
he called Sappataw (probably Tupiqui), doubtless a corruption
of Sapelo whose chief lived in Tupiqui.82
Among the Guale missions of 1695, the head village, Santa
María, had the shortest and most discontinuous pedigree. At
the beginning of the seventeenth century a Mocamo village
named Santa María de la Sena existed in the general area of the
1695 missions, probably at the southern tip of Cumberland Island. It was a visita in 1602, with a church that housed 112
Christians who were served from San Pedro Mocamo. A Franciscan lay brother was stationed at this Santa María in 1605.83
There is no further mention of this Santa María except for a
brief reference to it in the 1630s noted by Amy Bushnell.84
When the name Santa María reappeared in 1675, it was attached to a village on Amelia Island inhabited largely by
Yamasee driven southward by the Westo. Arcos described this
Santa María as a village three leagues from San Juan del Puerto
and six and one-half leagues from San Phelipe and as inhabited
by forty pagans. The bishop’s Santa María was six leagues from
MOCAMO
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Wenhold, “A 17th Century Letter,” 10. The bishop mentioned only one
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Dickinson, Journal, 68.
Baltasar López, report to Fray Blas de Montes, September 15, 1602, St.
Augustine, AGI, SD 235, WLC, reel 2; Mary Ross, “The Restoration of the
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(September 1926), 185.
Amy Turner Bushnell, “Santa Maria in the Written Record,” Florida State
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San Juan and three from San Phelipe. It is probable that the
bishop’s Santa María was Arcos’s unnamed village of sixty pagan
Yamasee at the island’s northern end.85 Three years later the
visitor Arguelles described his Santa María as a Yamasee settlement. To speak to them he used his Guale interpreter, Diego
Camurias.86 Santa María did not appear on the 1680 list, but it
reemerged on the 1689 list as “Santa Catalina or Santa María
de Guale.“87 By that year most of its Yamasee population of the
1670s had been replaced by the loyal Guale who retreated southward in the 1680s before the Carolina-inspired onslaught by
hostile natives and pirates and privateers. In 1695 a certain Santiago, a Christian Yamasee living at Santa María, described himself as the last of his nation living in the province. The following
excerpt from his complaint against the governor’s lieutenant
illustrates the reason for the flight of the Yamasee and many of
the Guale as well. “The said Santiago stated that, having gone
to fish as he was accustomed to do in order to sustain the four
little children that he has and to give fish to the soldiers’house,
having caught a few small ones, he brought what seemed to him
the better part to the said soldiery, and the rest that remained
for him, he intended to roast for the occasion of his having
invited one of the chiefs of this village to eat with him. And at
the time [of preparing it] a soldier of this garrison entered [and]
ate of it. And after the soldier had gone and some time had
passed, orders to summon the one who is making the denunciation were sent by the said lieutenant and that he should bring
the fish with him that he had in his house for the purpose of
feeding his aforementioned children. That he obeyed at once
on the instant. And when he had been brought to the said soldiery’s house, as soon as the said lieutenant saw him, he aimed
a kick at the said fish, telling him to carry it to his house. And
as to what he had called him for, the one who is testifying said
that the soldiers or the servants of the house ate it, at which the
said lieutenant gave him some slaps and heavy blows to the face
and chest and ordered that he be detained in the house of the
85.
86.
87.

Boyd, “Enumeration of Spanish Missions,” 183; Wenhold, “A 17th Century
Letter,” 10.
Arguelles, record of the visitation, 1677-1678, AGI, EC, leg. 156B, SC,
folio 529.
Ebelino de Compostela, letter to the king, September 28, 1689, Havana,
AGI, SD 151, SC.
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said soldiery in order to punish him. And if the priest of the
doctrina had not interposed himself, he would have done it. He
feels very dispirited over this and with a bad heart when he
considers that out of all his nation none have remained in this
province except for him alone, because out of all of such a great
number of his said nation that there were in them, both Christian and pagan, they have all gone to the English and he alone
has remained, for the love that he has had for the Christians
and for the king and for having been employed by many señores
governors as loyal and to be trusted to carry various letters to
the settlement of St. George [Charles Town] and to bring to and
communicate with the chiefs of his nation so that they might
come to this province. That he has given a good account in
everything and satisfaction because he has been rewarded and
warmly received by the señores governors and listened to by the
lieutenants, religious, caciques, and leading men of this province
as is well known.” This was but one of a host of complaints
against the incumbent lieutenant.
The “house of the soldiery” referred to the small garrison
stationed at Santa María, which was also the residence of the
lieutenant. Dickinson did not describe the barracks or the
lieutenant’s residence, but portrayed the council house as a
round structure about eighty-one feet in diameter “with 32
squares, in each square a cabin about 8 foot long of a good
height being painted and well matted. The center of this building is a quadrangle of 20 foot being open at top of the house.”
He also described Santa María as the largest town of all.88 The
village was palisaded in part at least. Pueyo chided its inhabitants
for having left the stockade unfinished, urging them “to finish
and close it.” The natives expressed their readiness to complete
the project, explaining that the work had lapsed “because the
wood was far away, they were few, and the years ones when they
were short of provisions.” The current archaeological exploration of the site should reveal whether they completed it or not.
That probably mattered little in view of the size of the forces
that approached it on their way to attack St. Augustine in 1702.
Although St. Augustine survived, all five mission outposts were
abandoned and destroyed. With the destruction of the inland
88. Dickinson, Journal, 67.

Published by STARS, 1987

23

Florida Historical Quarterly, Vol. 66 [1987], No. 1, Art. 3

24

FLORIDA HISTORICAL QUARTERLY

missions several years later, the Spanish missions were to be
confined to the environs of St. Augustine.89
89.

Except for the brief existence of two mission villages near St. Marks in
Apalachee for a few years after 1718.
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